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Abstract:This study explores Mahatma Gandhi's formative years in Indian politics, often overlooked by
historians. After returning from South Africa, Gandhi spent crucial years understanding India’s people,
politics, and social landscape. Through meticulous research using Maharashtra government records and
archival data, this study examines Gandhi’s early interactions, conferences, and establishment of
ashrams, where he promoted ideas like Satyagraha, non-violence, Swadeshi, and vegetarianism.By
analyzing government surveillance and records of Gandhi’s meetings, this research sheds light on the
government's anxieties towards him and the communal tensions of the time. This study argues that this
period played a pivotal role in shaping Gandhi's personality, ideology, and influence in India. Gandhi'’s
efforts to connect with people, understand their concerns, and promote his ideals laid the groundwork for
his future movements.This research offers new insights into Gandhi's life and legacy, highlighting the
significance of this understudied period. By examining the intersections of Gandhis ideas, government
responses, and social context, this study enhances our understanding of India’s freedom struggle and
Gandhi s enduring impact on Indian history and politics.
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Introduction
Gandhi's return to India in 1915 was preceded by a transformative period in South Africa, which

served as a crucial turning point in his life. His experiences with Satyagraha and non-violent
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resistance enabled him to develop a nuanced understanding of mass politics, recognizing the
importance of directly engaging with people's concerns and harnessing collective action through
peaceful means.Also when Gandhi's arrived in Bombay, he received a warm welcome from
diverse groups, including elites, landlords, and prominent leaders,like Bal Gangadhar Tilak
,Joseph Baptista , Dr.Dinkar Dhonde Sethe,.Dr.Moreshwar Gopal Deshmukh.who acknowledged
his growing influence and reputation.'After just a few weeks in India, Gandhi started attending
conferences and meeting people , understand to problem existing in society. Moreover, his ideas,
though seemingly simple, were complex and multifaceted, reflecting nuances and contradictions,
as evident in his views on caste (opposing untouchability yet defending the caste system),
women's roles (advocating equality while glorifying patriarchal norms), and concepts like non-
violence, passive resistance, and religion.? Additionally ,In this paper, I argue two key points.
Firstly, the government's meticulous records on Gandhi reveal the surveillance state's nature,
showcasing its anxiety about mass gatherings and potential dissent. Post-1857, the government
became increasingly vigilant, recording every unusual phenomenon, especially after events like
the 1905 Bengal partition and 1908bomb case and 1911 Delhi conspiracy cases. This
surveillance intensified around Gandhi, documenting his interactions, speeches, and meetings to
gauge the nature of gatherings and potential threats.Secondly, I examine the dichotomy between
Gandhi's words and actions, revealing a significant gap between his ideals and personal life. By
analyzing government records, conference speeches, and his actual practices, I aim to uncover
hidden facts and complexities surrounding his persona. This paper also explores how communal
phobia influenced government insights and the communal nature of the state, further shaping

their surveillance and response to mass movements.?

Gandhi’s view on War

To contextualize the complexity, it's crucial to understand the tumultuous time period. With

World War I erupting in 1914, India, as a British colony, was swept into the chaos. A heated

debate ensued among Indian leaders, with some advocating for supporting Britain in the war
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effort, while others saw it as an opportunity to demand independence. Gandhi's stance,
emphasizing loyalty to Britain in hopes of future rewards, resonated with many, who then
volunteered for the war.*

To grasp Gandhi's stance, we should understand that, for him, supporting the war effort
was an opportunity to demonstrate loyalty to the British, Because he belived that equality,
justice, and freedom could be achieved under paternal British rule, much like he had shown
loyalty during the Boer War in South Africa.’

“The great British Empire has not risen to its present proud position by
methods of oppression, nor is it possible to hold that position by unfair
treatment of its loyalsubjects. British Indians have always been most devoted
to their Sovereign, and the Empire has lost nothing by including them among
its subject .” (Desai and Vahed 2016:p.14)

Gandhi faced criticism for supporting the British war effort, as it seemed to contradict his

Ahimsa and non-violence principles.¢ To justify his stance, he gave an example:

“l am a member of an institution which holds a few acres of land whose
crops are in imminent peril from monkeys. I believe in the sacred-ness of
all life, and hence I regard it as breach of Ahimsa to inflict any injury on
the monkeys. But I do not hesitate to instigate and direct an attack on the
monkeys in order to save the crops.”(Gandhi 1960,p.36)

Gandhi in Bombay

Upon arriving in Bombay in 1915, Gandhi was overwhelmed with requests for meetings and
appearances. Advised by his mentor Gokhale to understand India's situation before entering
politics, Gandhi sought to connect with both the elite and the poor. He aimed to transform the
Indian National Congress into a mass party by bridging the gap between leaders and the general
population, thereby gaining broader support for the Indian independence movement.’

While,The government's Bombay secret abstract of January 11th, 1915, documents a
meeting of the Bombay National Union in honor of Gandhi, noting the attendees, including

Joseph Baptista, and that BG Tilak was invited by SB Lalit but refused to attend unless Gandhi
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was not objective and meeting was 'spontaneous in nature because it decided in morning.This
detailed record-keeping showcases the state's keen interest in monitoring Gandhi's associations,
relationships, and potential influence, thereby revealing their surveillance nature and desire to
assess potential threats or shifts in power dynamics.

From Gandhi's perspective, this meeting presented an opportunity to establish
relationships with key political figures. By attending the Bombay National Union meeting,
Gandhi could build connections with influential individuals like Joseph Baptista, MG
Deshmukh, and DD Seth, potentially strengthening his alliances and expanding his reach.?

When the state is recording details, such as noting that a meeting was "spontaneous in nature,"
it's worth examining the significance of such language, as highlighted by Ranajit Guha in his
essay "The Prose of Counter-Insurgency”. The term "spontaneous" implies a lack of planning or
organization, likening mass movements to natural phenomena like thunderstorms or earthquakes.
This portrayal reduces the agency of the masses, depicting them as primal and uncivilized. Guha
argues that labeling an event "spontaneous" implies it's unstructured, potentially violent, and
lawless, with an inherent possibility of chaos. By using this term, the state may aim to diminish

the movement's legitimacy and convey it as an unorganized, unpredictable outburst.’

Gandhi as a Mahatma

Following his initial interactions with key political figures, Gandhi moved on to travel
extensively, addressing mass meetings in Kolkata, Pune, Ahmedabad, and other places, drawing
crowds of approximately 8,000 in Pune®and 20,000 in other areas. The diverse attendance -
including women and children - showcased his widespread popularity. However, the state's
meticulous record-keeping, including exact numbers (such as 8,000 in Pune and 600 attendees in
Ahmedabad,’though this seems significantly lower than the Pune crowd, potentially indicating
varying levels of interest or mobilization), and demographic breakdowns (students, women,
children), reveals its anxiety about potential unrest. By tracking attendance and categorizing

participants, the state aimed to assess the likelihood of violence and identify which groups were
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most receptive to Gandhi's ideas. This detailed documentation suggests the state's keen interest in
monitoring Gandhi's influence and potential threats to public order.'

Between 1915 and 1917, Gandhi's large public meetings helped increase his popularity
and shape his image in the minds of the masses."” As Shahid Amin discusses in Subaltern
Studies, Gandhi's speeches had a significant impact on the people. Amin argues that in popular
imagination, Gandhi was often seen as an Avatar, a Mahatma, a Sanyasi, a Brahmachari, a saintly
figure, and sometimes even as a God or a second authority. Many followers blindly sought his
darshan (audience), viewing him with reverence and attributing karishma (miraculous powers) to
him. This perception of Gandhi was distinct from his actual message, highlighting the complex
dynamics between the leader's intentions and the people's interpretations. In Gorakhpur, for
instance, Gandhi's image was registered in a particular way, reflecting the powerful influence he

wielded over the masses.!?

Indentured Labour

Another CID report of Bombay presidency documented a meeting where Mahatma Gandhi
addressed indentured labor issues at the Empire Theatre, closely monitoring his discussion on the
exploitation and harsh conditions faced by laborers, including the plight of women, many of
whom were unmarried and prostitute and in coercive relationships, and noting the five year
bondage period of indentured laborers, highlighting the state's awareness of Gandhi's activism
and its potential impact.'?

From Gandhi perspective, through this conference how, Gandhi portrayed himself as a
mass leader, fighting tirelessly against injustice and championing the rights of the marginalized.
He emerged as a champion of justice, advocating for the rights and dignity of the people,
particularly the poor and oppressed indentured laborers in South Africa. By highlighting their
plight and demanding equal rights and citizenship, Gandhi demonstrated his commitment to
fairness and equality, setting himself up as a leader dedicated to bringing about meaningful

change for the masses.'
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Ashwin Desai and Goolam Vahed argue that Gandhi's efforts in South Africa were
marked by a concerning alignment with the British Empire, which rendered the exploitation and
oppression of Africans invisible. Not only did Gandhi fail to challenge the brutal labor regime
and land dispossession faced by Africans, but he also occasionally participated in their
subjugation and perpetuated racist stereotypes. This portrayal starkly contrasts with the idealized
image of Gandhi often presented in political discourse, instead revealing a complex figure deeply
embedded in the colonial context of his time."*

Talat Ahmad also argues that Gandhi's rise to prominence in South Africa was largely
facilitated by the specific needs and interests of the Indian merchant class. By highlighting the
NIC leadership's search for a full-time organizer with particular skills, Ahmad suggests that
Gandhi's role was more a product of circumstance than exceptional leadership. This perspective
cautions against overemphasizing Gandhi's individual qualities, which could inadvertently deny
agency to the Indian masses and reinforce an elitist narrative that prioritizes the actions of
middle-class leaders over the collective efforts of the community.'®

We can very easily see that how these historians challenge the iconographic picture of
Gandhi, revealing a more nuanced reality. His leadership wasn't just a product of charisma, but
also of caste ,class, privilege, power, and support from influential people played a significant role

in shaping his leadership, beyond just his personal qualities.'’

Banaras Incident

Apart from all this, the Banaras incident was a highly controversial and objectionable episode for
Gandhi. He was invited by Pandit Madan Mohan Malviya to speak at the opening of Banaras
University, where Lord Hardinge, the Viceroy, laid the foundation stone. Many prominent figures
attended, but Gandhi’s speech on anarchism sparked controversy. Mrs. Besant intervened, asking
the chairman to stop Gandhi’s speech."*Why did Gandhi, a seasoned leader with mass
experience, use a term like anarchism that sparked controversy, despite knowing what works in

public discourse?!?
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Gandhi boldly declared, “I am an Anarchist,” in a context where anarchism was often
associated with violence and Bombay, sparking controversy. Later, he and Mrs. Besant attempted
to clarify that Gandhi’s understanding of anarchism differed from the common perception. They
drew parallels with Tolstoy’s ideology, emphasizing that Gandhi’s anarchism wasn’t about
rejecting authority or the state, but rather had a unique meaning.?’Nevertheless,Gandhi also
acknowledged that “In India, there is no room for anarchism” as Indians were more inclined to
submit to authority. But he emphasized that India’s path wouldn’t be through violent means, and
instead, the existing power structures, from the Maharajas to King George, held sway.?!

However, this explanation didn’t alleviate concerns, and the use of the term continued to
make authorities suspicious, leading to increased surveillance.”? Abovr mentioned line indicates
that Gandhi viewed Indians as having a passive nature, According to Partha Chatterjee, Gandhi’s
views on Indians can be seen as passive, where he attributes their subjugation to their own
limitations and mindset, stating that Indians are “cowardly,” “not free thinkers,” and “slim-
minded.” However, I also think that Gandhi didn’t sufficiently emphasize the British colonial
authority’s role in suppressing Indians, using their power , military,and weapons and control to
force compliance. Instead, Gandhi seemed to focus on Indians’ passivity and lack of self-rule,

rather than directly challenging the colonial power structure.?

Gandhi and his Principal

Building on his earlier views on Indians’ passivity, Gandhi later addressed students at the YMCA
auditorium, where he shared his philosophy and political thinking. He discussed his idea of
establishing an ashram and outlined five key vows:

1. Ahimsa (non-violence/non-killing)

2. Celibacy/ Brahmcharya

3. Non-thieving

4. Swadeshi (self-sufficiency/locally sourced)

5. Fearlessness
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He also touched on the issue of untouchability and its relation to politics, which would be further
explored .To understand Gandhi’s actual thinking, it’s crucial to examine his ideas on celibacy
,untouchability, religion, and politics, as these aspects reveal the depth of his philosophy and its
impact on his leadership and vision for India.?

Gandhi’s adoption of brahmacharya (celibacy) in 1906 was a pivotal moment in his life. This
practice was central to his philosophical development, shaping his broader philosophy of life. To
fully grasp his ideas, it’s essential to extensively discuss and explore the significance of
brahmacharya in Gandhi’s thought.?*

Gandhi defined brahmacharya as a search for Brahman, believing it’s about realizing the
divine presence everywhere. He saw brahmacharya as control over all senses, thoughts, speech,
and actions, everywhere, and at all times. According to him, a brahmachari must exercise control
in thought, word, and deed. Gandhi believed that both married and unmarried individuals should
strive for perfect brahmacharya, which he saw as essential for spiritual purity and freedom from
disease. He also emphasized that control over the palate is crucial for brahmacharya, highlighting
the importance of self-discipline in diet and desires.?

Gandhi emphasized the importance of a vegetarian diet, believing it helps control
thoughts and desires. He seemed to imply that consuming non-vegetarian food could lead to
increased sexual passion, cruelty, and a lack of self-control. In his view, a non-vegetarian diet
might be associated with stronger sexual desires and a more primal nature.?¢
When Gandhi decided to adopt celibacy in 1906, he consulted his wife Kasturba, considering it
essential to involve her in this personal decision that would impact their life together. Earlier, in
1901, Gandhi had initially considered celibacy, but it wasn’t fully implemented until 1906.
Kasturba’s perspective and consent were taken into account when Gandhi finally took the vow of
celibacy.”

Richard Tuck, a political theorist writing in the context of the English Civil War, argued
that rights are inherently passive and come with corresponding liabilities. He emphasized that
every right is linked to the duties or obligations of others, highlighting the interconnected nature

of rights and responsibilities.?®
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When Gandhi decided to take a vow of celibacy, he consulted his wife Kasturba,but after decided
everything,but it can be argued that this was merely a formality. The question arises: did
Kasturba truly have agency in this decision, or was she expected to conform to her husband’s
ideals? Given Gandhi’s influential position, did Kasturba feel empowered to say no, or would
dissent have had consequences? Specifically, was Kasturba really materially empowered to say
no? This dynamic raises important questions about the balance of power in their relationship and
the extent to which Kasturba’s autonomy was respected.?

Also,Gandhi’s views on sexuality were influenced by traditional Hindu beliefs, and his
early marriage at 14 reflects the cultural context. The Victorian England discourse on sexuality,
emphasizing control and spiritualization of desire, also impacted his thoughts. Gandhi’s
perspective on marriage emphasized spiritual and social companionship, with desire submitted to
a higher purpose, highlighting the complex interplay between cultural norms, personal beliefs,
and societal expectations in shaping his views on sexuality.*

In his autobiography, Gandhi shares an incident where he was tasked with nursing his ill

father. He experienced lustful thoughts and a desire to have sex with his wife so went to the
bedroom. However, a turning point came when his father condition was very bad and his servant
knocked on his door multiple times, but he couldn’t leave .His father died, and this incident had a
significant impact on his life. Gandhi warned and teach others about the power of a carnal desire
and alert to be aware of it. This incident has directly and indirectly shaped his celibacy
decision.?' In his early age of his life he treated his wife as instrument of pleasure.*?
Vinay Lal’s work offers a unique perspective on Gandhi’s life, exploring his celebacy and
sexuality. According to Lal, Gandhi had intense relationships with women like Mirabehn, Abha,
Manu, and Sushila Nayar. Notably, at 70, Gandhi would sleep naked with young women,
including Abha and Manu, to test his celibacy and control his desires. Lal describes this as
“celebacy sexuality,” highlighting the complex dynamics between Gandhi’s public image and
private life..*

Girja kumar also talks about his relationship with Prabhavati the wife of Jai Prakash
Narayan who always preferred for Gandhiji over his husband.In the 1920s, Gandhiji began

resting his hands on young women’s shoulders during walks, affectionately called “walking

Journal of Historical Studies and Research, Volume 5, Number 2 (May- August,2025) 125 |Page



From Phoenix to Indian Horizon: Gandhi’s Transition to
Politics

sticks.” He performed elaborate daily massages, followed by baths with a woman attendant,
Sushila Nayyar. This ritual was a way to achieve nirvana state of perfect brahmacharya.

After Gandhi’s death, evidence of certain aspects of his life were strategically removed from
public view, as they contrasted with the iconic image he had become. His method of celebacy
and relationship raises questions about the ethical considerations of treating women as
commodities and the agency of all women. This raises questions about the morality of treating

women as checks in these activities.>*

Gandhi’s thought on Animal Slaughter, Women and Western civilization

Continuing his tour across India, Gandhi’s next stop was the United Provinces and Haridwar,
where he delivered a speech emphasizing the importance of compassion, particularly in relation
to animal slaughter, and advocated for respect for brahmacharya and women. He also critiqued
Western civilization, urging Indians not to emulate European lifestyles, which he saw as
flawed.**

Building of Gandhi views on cow slaughter,he believed in the sanctity of cows and
opposed animal slaughter, especially cow slaughter, due to India’s agricultural dependence on
them. Cows provided milk and were crucial for farming.**Once Gandhi was ill , doctor
prescribed cow’s milk for his health, he initially hesitated, citing concerns about the pain and
violence inflicted on cows during milking. However, he eventually agreed to consume goat’s
milk instead, rationalizing that it didn’t involve the same level of harm. This decision raises
questions about the consistency of his stance, as both cow and goat milking involve some level
of exploitation and potential discomfort for the animals.?’

Gandhi’s views on women were shaped by his belief in their crucial role in society, yet
his perspective was also influenced by traditional and patriarchal norms. He believed that while
men and women are equal in status, they have different roles due to their natural differences,

with women managing the home and nurturing children, and men working outside and earning a
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living. This division, according to Gandhi, was part of nature’s plan. However, 1 believe that that
this perspective justifies inequality and exploitation under the guise of natural differences.*®
Gandhi’s views on women also included the notion that in cases of potential dishonor or assault,
a woman should prioritize her honour over her life, even suggesting that she should take her own
life to prevent being dishonored. He used the example of Sita from Hindu mythology to justify
this perspective.Howerver, | believe that that this view reflects a patriarchal mindset, where a
woman’s honor and sexuality is tied to her family's and society’s reputation, rather than her own
autonomy and dignity. Also he did not believe in the changing of material condition which can
improve women life either he just glorify the feminine virtue and ethical upliftment to the service
of nation.This perspective can be seen as authoritative and reflective of societal pressures that
place undue burden on women.*

Further reflecting Gandhi’s philosophical outlook, his views on civilization, as outlined in
“Hind Swaraj” (1909), presented a scathing critique of Western civilization. He defined true
civilization as a moral guide that shows humans the path of duty, and condemned aspects like
railways, lawyers, doctors, and machinery, arguing that they enslaved people, promoted
inequality, and led to unhappiness and laziness.*® Partha Chatterjee notes that Gandhi’s critique
offered a utopian alternative to capitalist modernity, presenting a distinct worldview that
challenged the dominant ideologies of his time.*!

Additionally,when critically analyzing Gandhi’s words and actions, a disparity emerges
between his ideals and reality. While he was against capitalism, industrialization, and worker
exploitation, but not against the capitalist and industrialist ,and his relationships with
industrialists tell a different story. Notably, Ratan Tata’s family supported Gandhi financially,
with a reported donation of 325,000 in 1909. Additionally, Ghanshyam Das Birla was one of
Gandhi’s most generous financial supporters, and their relationship was characterized by mutual
collaboration rather than one-sided devotion. These instances highlight the complexities of

Gandhi’s stance on industrialization and capitalism in practice.*
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Gandhi's stance on Untouchability

A CID report from the Bombay Presidency noted a gathering of around 1,000 people in
Belgaum’s Ravivar Peth on April 30 to hear Mahatma Gandhi speak on the subject of depressed
classes. The audience primarily consisted of Lingayats and untouchables, indicating interest from
both the general population and specific communities, particularly marginalized groups.*

Gandhi spoke out against untouchability, condemning it as an inhumane practice.
However, his views on the varna system were complex. He believed in the varna system as a
natural order that fulfilled religious, social, and economic needs, and thought that individuals
should perform their hereditary occupations as a matter of duty. By considering it “natural,”
Gandhi seemed to justify its sustenance and continuity, implying that attempting to abolish it
would be contrary to the natural order of things. Despite criticizing untouchability, Gandhi’s
writings in publications like Young India and Harijan revealed his support for the varna system,
raising questions about the consistency of his stance, particularly when considering the
exploitation and inequality inherent in the caste system. Ultimately, Gandhi’s advocacy for the
varna system suggests he aimed to reform it rather than abolish it.*

Gandhi’s support for the varna system’s hereditary occupations raises questions about
how he reconciled the inherent inequalities and social injustices within this system. For instance,
while priests, who often belonged to the upper castes, were accorded great respect and received
offerings for minimal physical labor, those in lower-caste occupations like manual scavenging or
handling dead bodies were marginalized and stigmatized. How could the system justify such
disparities, where some individuals were revered while others were degraded based on their
birth-assigned roles? His views seem to overlook the harsh realities faced by those in lower-caste
occupations and the inherent dignity and respect that every individual deserves regardless of
their occupation. Furthermore, the establishment of the Harijan Sevak Sangh in 1932, with

industrialist GD Birla as its founding president,not a dalit, adds another layer of complexity to
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Gandhi’s engagement with issues of caste and social inequality, highlighting the intersection of

his ideals with the influence of powerful industrialists.*’

Seeing like a Gandhi

As we know that the Phoenix Settlement in South Africa was a transformative experience for
Gandhi, marking a pivotal period where he developed and refined his ideologies, including
brahmacharya and activism. This period served as a foundational moment for many of Gandhi’s
theoretical frameworks and espousals, shaping his ideas on non-violent resistance and social
change.*

When use phrase “Seeing like a Gandhi”, it becomes evident that his perspectives and

ideas were not static, but rather evolved over time. I find this concept intriguing, inspired by
James C. Scott’s “Seeing Like a State” and Nivedita Menon’s “Seeing Like a Feminist.”*’
When we start seeing like a Gandhi, we get a picture of a complex individual whose views on
women, caste, and social issues underwent significant changes, particularly between 1915 and
1917. During this pivotal period, Gandhi’s interactions with diverse groups and attendance at
conferences shaped his perspectives, influenced by both his charismatic leadership and the
people he met. Notably, Gandhi’s ideas influenced others, but he also learned from and was
influenced by those around him. Furthermore, the state, perceiving certain individuals as threats,
often employed surveillance and documentation to monitor their activities, associations, and
potential challenges to authority, highlighting the complex Interplay between Gandhi’s evolving
ideas, his interactions, and the state’s response.

When we start “seeing like a Gandhi,” we get a picture of “the iconic image of Gandhi is
of a man of God steeped in austerity, sexually renunciate, meditating in his ashram, who the
assassin’s bullet providentially transformed into a martyr... All the evidence available, however,
points to the real Gandhi as being very different. ... The contrast between the icon and the blood-
and-flesh individual is the result of selective memory.” (Vadeh & Desai 2016,p.13) This

Journal of Historical Studies and Research, Volume 5, Number 2 (May- August,2025) 129 |Page



From Phoenix to Indian Horizon: Gandhi’s Transition to
Politics

highlights the disparity between the popular image of Gandhi and the complexities of his actual

life and ideas.*

Conclusion

Also the conventional narrative suggests that Gandhi became a mass leader during the period of
1915-1922, with people across India blindly following his leadership. However, regional work
presents a contrasting view, revealing that during the actual time of non-cooperation movement,
Gandhi’s leadership was not as widespread as believed, particularly in Hindi and Marathi district
. Mostly,like Mahajan, landlords and elites such as those whose interest directly involved with
his movement, mainly supported him. This challenges the popular image of Gandhi as a
universally followed leader, instead highlighting regional disparities and nuances in his support
base. The picture of Gandhi as a mass leader was not always true for every place.

As I critically examine Gandhi’s personality in my essaybut I also contend that Gandhi’s
transition into politics wasn’t as straightforward as often assumed. While his hard work played a
role,but it’s also crucial to acknowledge the impact of his caste, class, and privilege, which
facilitated his smooth entry into politics. These factors, combined with his dedication and
attendance at conferences, contributed to his successful transition. I get the picture of a complex
individual with a significant gap between his words and actions, particularly between what he
said in conferences and his actual life. I still find myself puzzled by questions about how
Mohandas became Mahatma,and what factors contributed to this transformation. Is really Gandhi
a Mahatma for all ? But | am sure not for lower caste and women. There’s a need for further
research to understand the interplay between his ideas, the societal context, and the popular

image that has been create.
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